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Exploring the House of Sacrifice*

Moving beyond primary Sephirothic correspondences

By Suzanne Savage

The House of Sacrifice is a unique symbol at the heart of the Ogdoadic Tradition. It is 
represented as two columns surmounted by a triad, shown in the primitive sketch below
(Diagram 1). Because very little has been published about the correspondences of this potent, 
Fivefold formula, this paper sets out to research some of the inner symbolism. In order to do so, 
we will examine the Calyx and Rite of Induction, both of which give us many clues regarding the 

nature of the Five Principles. Along the way, we will note that 
many of the primary Qabalistic associations given for the House of 
Sacrifice need to be broadened in order to express the richness of 
the symbolism.

To begin, we first need to examine the primary Qabalistic 
associations which are given for the House of Sacrifice. These are 
shown below in Table 1. These correspondences can be achieved 
by superimposing the House of Sacrifice onto the Tree of Life as 
shown Diagram 2:

On one level, this “mapping” provides us with a direct and 
useful set of correspondences. But it would be an error to 
leave the analysis at this superficial level; those who want to 
experience the House of Sacrifice in all its depth will need to 
go much further in their exploration. If you look carefully at 
Diagram 2, you will note several apparent problems. For 
example, it appears that the Middle Pillar is largely excluded 
from the House of Sacrifice. Furthermore, Dike is known in 
the Ogdoadic system as “The Principle of Justice.” This
appellation functions well within the pattern of the House of 
Sacrifice, but when we examine it on the Tree, we find the 
title of “Justice” belongs to Geburah, rather than the Sephira
Binah to which Dike is supposed to correspond. Clearly 
something more complex is happening than a simple one-to-
one correspondence.

                                                
* Published in The Ogdoadic Journal of the Western Mysteries, Vol 1
(www.astrumsophia.org/publications)

Principle (in Greek) Translation Primary Qabalistic Correspondence
Pneuma Breath Pillar of Mercy
Sarx Body Pillar of Severity
Dike Justice Binah
Eleos Mercy Chokhmah
Kudos Glory Kether
Table 1: Primary Qabalistic correspondences for the House of Sacrifice

Diagram 2: The House of Sacrifice mapped onto
the Qabalistic Tree of Life
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Diagram 1: The House of Sacrifice
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Denning and Phillips emphasise this same point when discussing correspondences for the 
Constellation of the Worshipped: “While the principles of the Constellation may validly be seen
to have a primary association with certain of the Sephiroth, they should not, in fact, be conceived 
of as limited to those aspects,” [emphasis mine].1 This same advice must be applied to 
correspondences for the House of Sacrifice as well. We can utilise the Qabalah within our 
Ogdoadic system as a tool for analysis, but the main symbols such as the House of Sacrifice and 
the archetypes of the Constellation of the Worshipped are incredibly rich and exist in their own 
right, apart from the Qabalah. They form their own unique magical system which merits a great 
deal of study and meditation to fully comprehend.

Denning and Phillips further illustrate this point with examples from the Constellation: 
“Leukothea is the godforce of Binah, but she is also the Column of Severity and has aspects 
which relate to Sephiroth Netzach, Yesod and Malkuth.”2 Thus a simple, straightforward 
correspondence of Leukothea to just one Sephira does not begin to convey the richness of Her 
many aspects.

Within the context of the House of Sacrifice, it is therefore a useful exercise to explore some of 
the other correspondences in order to deepen our understanding of the potent Fivefold Pattern.
We can further highlight the need to do so by examining the Calyx. At first glance, many take 
the Calyx to be nothing more than a Greek version of the traditional Qabalistic Cross. But take a 
very close look at Table 2 below:

Greek 
Utterance

English 
Translation

Location of 
visualisation

Corresponding 
House of Sacrifice 
Principle

Primary Qabalistic 
correspondence 
for this Principle3

Qabalistic Cross 
Correspondence

El Thou Art Above the head Pneuma (Breath) Pillar of Mercy Kether
HE BASILEIA The Kingdom The feet Sarx (Body) Pillar of Severity Malkuth
KAI HE 
DUNAMIS

The Power Right shoulder Dike (Justice) Binah Geburah

KAI HE DOXA The Majesty Left shoulder Eleos (Mercy) Chokmah Chesed
EIS TOUS 
AIONAS

To Eternal Ages Heart Kudos (Glory) Kether Tiphareth

Table 2: The Calyx and apparently contradictory correspondences between the House of Sacrifice and the Qabalistic Cross

If you study it carefully, you will probably get confused, and perhaps even think it is wrong. Like 
many, if you have been understanding the Calyx as simply the Qabalistic cross, the last two 
columns of that table seem to contradict each other. But go back to Table 1 and Diagram 2. That 
simple superimposition of the House of Sacrifice over the Tree of Life gives us these very 
correspondences. For example, it gives us Pneuma as the Pillar of Mercy. If that is indeed true, 
how can Pneuma be the Utterance “EI”, which Qabalistically is linked to Kether?

Herein lies the mystery, and the need to go much deeper in our analysis. Let’s move on to 
examine the various Principles individually. Through these, the richness of the House of Sacrifice 
will be uncovered, and the mysteries expressed in the Calyx will be at least partially revealed. 

                                                
1 Denning, Melita, Mysteria Magica, p. 94.
2 Ibid. 
3 See Diagram 2.
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The Dyad
There are two columns in the House of Sacrifice (refer to Diagram 1). Within our Ogdoadic
system, the right-hand pillar is called Nomothetes, “The Lawgiver,” and represents the Principle
of Pneuma. The left pillar is Machetes, “The Warrior” and represents the Principle of Sarx. These 
two Principles are further explained below.

Pneuma- Breath
As seen on Diagram 2, Pneuma as a Pillar in the House of Sacrifice is easy to associate with the 

Qabalistic Pillar of Mercy. But the symbolism is far more complex than this basic 
correspondence. We can also see it as the 11th Path, from Kether to Chokmah, which is the first 
breath of the Godhead in the act of creation. As the energy moves down from Kether on along 
that path, creation is initiated and the Atziluthic world gives birth to the Briatic. This is HA 
descending, the action of the Ruach Elohim (the Spirit of God) upon the universe. That is why, in 
the Calyx, the Principle of Pneuma is first expressed in the visualisation of the Corona Flammae 
and the Utterance “Thou.”  That Pneuma relates directly to the Corona is also reflected in the Rite 
of Induction, when the Magus administers three charged breaths to the crown of the aspirant, 
affirming the sacrament of Breath.

A pillar is defined as “a vertical structure used to support a superstructure” 4 and in the House of 
Sacrifice we find this Breath is indeed a Pillar: without it, the rest of our psychic world cannot 
exist. As the beginning, it holds up everything. (Of course it doesn’t do so alone; Pneuma’s 
relationship to Sarx is considered in the next section). But it is curious to think that as the 11th

Path, we think of the Breath as descending into creation, whilst as our Pillar the Breath upholds.
The difference between the two ways of understanding Pneuma makes for interesting meditation.

While oversimplified, we commonly think of the Tree of Life as the glyph of creation: the Breath 
initiates creation and everything else ensues. Conversely, the glyph of the House of Sacrifice 
shows how we, beings of this creation, are a chalice filled by this act. Our existence, and our 
foundation, begins with the Breath of Pneuma, and we go on to build our House of being from 
there. Essentially, the House of Sacrifice emphasises the Way of Return.5 It is the microcosmic 
map of the psyche’s ascent.

Moving beyond the Qabalah, we can also look at Pneuma 
within the context of alchemy, where it can be associated with 
Mercury, and the Soul. This alchemical correspondence more 
closely sees Pneuma in its role as representing the Ruach,6 not 
so much the initiator but instead the guiding agent of the 
alchemical process.7 Finally, Mercury again reminds of us 
Pneuma’s relationship to the mind, which recalls Hod as well.

                                                
4 Webster’s New Twentieth Century Dictionary.
5 In The Sword and the Serpent, the descent into creation on the Tree of Life is referred to as “Involution.” 
Conversely, the Way of Return is called “Evolution,” defined as “retracing the course of Involution so that the 
highest spiritual level is reached.” This is the goal of the regenerative mysteries of the Ogdoadic Tradition. Denning, 
Melita, The Sword and the Serpent, p. 40.
6 The Hebrew word “ruach” is most often translated as “breath,” “wind,” or “air,” although it can occasionally mean 
“spirit.” Kaplan, Aryeh, Sefer Yetzirah, p. 69.
7 This is more fully explained in the Rite of Induction, where the Magus addresses the aspirant’s Ruach as 
“govern[ing] thy emotional and instinctual nature” and also as “as a willing and effectual instrument for the powers 
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Sarx- Body
Again referring to Diagram 2, we see the primary correspondence of Sarx to the Pillar of 
Severity. But as Body, Sarx is also the manifestation of all the creative energies which precede it. 
In this way, Sarx is strongly related to Malkuth. We can see Pneuma at the beginning of the Tree 
on the 11th path in its role of initiator, and Sarx at the very bottom, as the recipient.  This is 
clearly expressed in the Calyx, as the light from the Corona Flammae is drawn down through the 
body and “The Kingdom” is vibrated.

In this sense Sarx is the Bride of Malkuth. But we mustn’t forget the relationship between Her
and the Great Supernal mother of Binah. “Malkuth sitteth on the throne of Binah.” The 
manifestation represented by Malkuth is first conceived through the limitations of Saturn as 
found in Binah. We can further see the resonance to Sarx here: while Binah is normally
associated with Dike in the Superstructure of the House of Sacrifice, we must remember that 
Binah is also the first Sephira of the Pillar of Severity. And, no less importantly, Sarx as the seat 
of the Nephesh brings strong associations to Yesod as well as Malkuth.

In some ways it is difficult to examine Sarx by itself; this Pillar exists as a duality with Pneuma. 
Together as Dyad they hold up the Triune Superstructure. These two must be brought in correct
balance for the aspirant to achieve further spiritual progress. Thus is Pneuma male, white, and 
governs the mental-rational faculties (Ruach), while Sarx is female, black and governs the 
emotional-instinctual faculties (Nephesh). These two pillars are of vital importance in holding up 
our aspirations, represented by the Superstructure they support.

Exploring the polarities of Pneuma and Sarx further makes fruitful meditation. However, keeping 
within the boundaries of this particular study, we can conclude by noting the resonance of 
Pneuma’s rational nature to Hod (which of course is found on the other pillar, the Pillar of 
Severity), as well as Sarx’s fruitfulness to Netzach (again on the opposite pillar, the Pillar of 
Mercy).

Alchemically, Sarx corresponds to salt, and the body. This is reflected in the Rite of Induction, 
when salt is offered as the sacrament for Sarx. Salt is the third heavenly substance, and represents 
pure material existence in its most exalted state, as well as the action of thought on matter. Here 
we see the Ruach of Pneuma again in its role directing the Nephesh of Sarx.

The Supernal Triad
Crowning the two Pillars of the House of Sacrifice is the triangular
structure of Dike, Eleos and Kudos (Diagram 1). Together these 
represent Spirit, each one manifesting a different facet thereof. Once 
the foundational faculties of Pneuma and Sarx have been brought into 
right balance in the aspirant’s psyche, then the aspirations of Spirit can 
begin to manifest themselves through this Superstructure. The Triad 
can also be seen as representing sulphur, the first heavenly substance, 
which is the alchemical Sun.

                                                                                                                                                             
of thy higher nature, to the happiness and fulfilment of higher and lower together.” Philips, Osborne, Aurum Solis, 
Initiation Ceremonies and Magical Techniques, pp. 58-59.
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Referring again to Diagram 2, we see the Triad is most commonly associated with Binah, 
Chokmah and Kether respectively. 

Dike- Justice
At Dike we encounter the great maternal force of the Spirit, the Holy Sophia, who brings wisdom 
and understanding to the material world. Dike represents the principles of formation and 
limitation, as well as purification. Again referring to Diagram 2, this Principle is often associated 
with Binah.

While Sarx, the Body, has a correspondence to the Pillar of Severity, Binah 
surmounts that pillar. Dike takes for herself the name of “Justice,” which is 
one of the titles of the Sephirah Geburah (found beneathBinah on that Pillar). 
Saturn corresponds to Binah, yet Dike is a curious blend of both the formative 
aspect of Saturn, and the fiery Martian aspect of Geburah whose title she 
assumes. Note that in some elemental workings, Dike takes the place of fire.8  
This fire aspect is reflected in the Calyx, when the right shoulder is touched 
and “Power” is vibrated, whilst maintaining an awareness of Mars. 

However, in Dike, Justice is not something martial to be apportioned by Ares. Instead, we 
can think of Justice as it is wielded by Athena, who is a fierce warrior woman and 
Goddess of Wisdom as well. Ma’at is another Goddess to consider. She too represents 
Justice, but not in a punitive way; instead, She is the symbol of the right order of the 
universe, a Cosmic Justice above human morality. 

It is also prudent to mention that the Constellation of the Worshipped also have their 
correspondences to the Triad, and Dike is the place of Leukothea, Goddess of the Sea. This may 
seem to contradict the fiery aspects discussed above, but we must also remember that in Dike we 
find both the Bright and Dark Mother. Polarity with Eleos and this intertwined water/fire 
relationship will be further examined in the next section, but suffice it here to quote an Hermetic 
axiom: 

The Principle of Polarity: Everything is Dual; everything has poles; everything has 
its pair of opposites; like and unlike are the same; opposites are identical in nature, 
but different in degree; extremes meet; all truths are but half-truths; all paradoxes 
may be reconciled.9

Dike is where the aspirant receives the cord, learns to witness upon the Tessera, and most 
importantly, where the Oath is made. Through these acts, the spiritual will, our Neshamah, is first 
contacted.  It is only through developing communication between the Ruach and the Neshamah 
that we can achieve further spiritual progress. Through Dike, our Holy Sophia can be a “Mother 
of wonder, of love, and of inspiration,”10  as the Bride of Malkuth is lifted to her rightful throne.

                                                
8Aurum Solis, Initiation Ceremonies and Magical Techniques, p. 37.
9 This quote is from a 1912 text entitled The Kybalion, a short treatise on Hermeticism. The authorship is unknown
but it is widely quoted by esoteric writers, including Ozaniec, Naomi, The Aquarian Qabalah, p. 9.
10 Ibid, p. 62.
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Eleos- Mercy
The Principle of Eleos is typically associated with Chokmah, surmounting the Pillar of Mercy
(see Diagram 2). This is the great paternal force of the Spirit who is the causality of all things. 

While Eleos is strongly related to Chokmah,  He takes his title 
“Mercy” from Chesed, the Sephira below Chokmah.11  And, in the 
Calyx, the left shoulder is touched while vibrating “Majesty,” a 
concept more readily associated with the Jupiterian influence of 
Chesed than with Chokmah. In Eleos, Zeus is thus represented not 
only in his celestial, Primogenitor role, but also in his more fatherly, 
kingly role. 

Within the context of the Triad, Eleos is the Supernal Father to the Supernal Mother of Dike. 
Here we find the fecundating and causative powers of the Chiah. This is also Melanotheos, 
“wielder of the heavens and giver of seed to the world.”12

The virility of Eleos is often expressed through the symbolism of the Serpent. His primal creative 
aspect has a very fiery association, but we must remember the polarity with Dike and note that--
though She is the principle of first formation-- so too does Dike hold the place of Fire. Eleos thus 
corresponds to Water in elemental workings.13 Once again we experience the depth of the House 
of Sacrifice Fivefold formula. The polarity of the Supernal Father and Mother is dynamic and 
multi-layered, and it doesn’t fit simple correspondences. We find clues to this watery aspect of 
Eleos when we see that the Serpent is often a Sea creature.14  Dike as Fire and Eleos as Water is 
also mirrored in some Qabalistic lore, which also offers tips for understanding the role of the 
Neshamah and the Chiah: “Fire is Binah consciousness, where the mind itself is constantly 
radiating energy. Water is [Chokhmah] consciousness, where the mind can absorb spiritual 
energy from without.”15

The Water correspondence emphasises the role of Eleos in the process of awakening and 
regeneration, which is at the very heart of the Ogdoadic Tradition. Here is where the aspirant is 
baptised and made ready for spiritual rebirth; here is where the shining Tau Cross,16 symbol of 
sacrifice, is placed upon the forehead.

Kudos- Glory
In its position at the apex of the House of Sacrifice (Diagram 1), it is easy to see how the 
Principle of Glory is strongly associated with Kether. This is the Divine Spark which is present in 
all but realised by few. Kudos is Spirit at its highest and most pure level, symbolised by the 
flame on our Bomos. Microcosmically, it is “the single Light of thy Higher Self, thy personal star 
of destiny which participates in the Divine Life, which shines always in the highest sanctuary of 
                                                
11 As previously mentioned, likewise does Dike take her title of Justice from Geburah, found below Binah.
12 Mysteria Magica, p.90.
13 Aurum Solis, Initiation Ceremonies and Magical Techniques, p. 38.
14 Initiates of the Astrum Sophia can refer to an excellent elucidation of this point in the “The Serpent and the Egg: 
The Melanotheos Principle,” published in Messenger VII. 
15 Sefer Yetzirah, p. 147.  In explaining the act of emanation from Kether, Kaplan also quotes from the Yetziratic 
Texts: “The Breath of the Living God, Breath from Breath, Water from Breath, Fire from Water,” (p. 88). This can 
be seen as the creation of watery Chokhmah from the Breath of God, followed by fiery Binah after Chokmah. 
16 Astrum Sophia initiates can refer to a fascinating study of the links between the Tau Cross and ancient Egyptian 
sacred pools of water in Messenger VI.
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The Red Rose

thy being.”17 Having been “reborn” in Eleos, the Chiah opens to the illumination and 
transformation of the Yechidah which resides in these glorious heights. In the Rite of Induction, 
outpouring of the Yechidah is symbolised through the wine, which fills the glass like the chalice 
of our being, and invites us to partake in the outpouring of Divine Intoxication. 

Kudos strongly resonates to Kether, yet we must note that the title “Glory” belongs to the Sephira 
Hod, which resides considerably lower on the Tree. A clue to understanding this can be found in 
the Yetziratic Texts: “The Eight Path is called the Absolute or Perfect Intelligence because it is 
the mean of the Primordial … from which emanates its proper essence.”18  This connection has 
particular significance for followers of the Ogdoadic Path, whose number is also Eight. Recall 
too that the god strongly associated with Hod is none other than Hermes.

Despite this interesting Hod connection, it is from high in the heavens that we 
tend to think of Kudos’ emanation. It is therefore noteworthy that in the Calyx, 
Kudos shines not above the head but at the heart, which is typically associated 
with Tiphareth rather than Kether. This mystery can only be fully grasped 
through contemplation, but it is touched upon in The Sword and the Serpent: 

“The Holy Guardian Angel is a beam transmitted from the imageless 
Yechidah, when the Adept has attained a sufficient ripeness, outwards through the 
Chiah and Neshamah (in a sense the Mother has always been pregnant with this 
force, and now this fact takes precedence over her impregnation by the Father) and 
thence projected … as Child.  

“Archetypally, the Mother is pregnant by that which she is to bear, this of course 
postulates the impregnator as being in some sense pre-existent…[It is represented 
by] “the great myth of Ishtar and her Son-Spouse Dumuzi, who is of 
parthenogenous birth and so by implication pre-existing.” 19

The mystery can be further comprehended by examining the two forms of Agathodaimon, which 
again is a topic for deep inner work.

Conclusion
The House of Sacrifice presents a depth of symbolism which singular correspondences do not 
begin to convey. The analysis set forth by this essay has only begun to touch on the complex 
system, primarily as experienced in the Rite of Induction and the Calyx. No doubt it can and 
should be elucidated with further examples from Ogdoadic workings, other mythologies, and—
most importantly—the Constellation of the Worshipped. 

Furthermore, while we have confined ourselves to a discussion of the Five Principles of the 
House of Sacrifice as expressed in the Pillars and Superstructure, we have not addressed the 
Three Steps leading to the House. These are said to correspond to Malkuth, Yesod and Tiphareth, 
which broadens the discussion of the Qabalah considerably. These Steps are also said to relate to 
the First, Second and Third Halls respectively. Clearly, the Mysteries of the House of Sacrifice 
require yet more exploration.
                                                
17 Aurum Solis, Initiation Ceremonies and Magical Techniques, p. 66.
18 Knight, Gareth, A Practical Guide to Qabalistic Symbolism, Volume 1, p. 164.
19 The Sword and the Serpent, p. 361.
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